《Dummelow’s Commentary on the Bible – Micah》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

1. Date and Period. Micah the prophet was a younger contemporary of Isaiah. His work began, according to Micah 1:1, in the days of Jotham, and may have lasted right through the reign of Hezekiah (726-697 b.c.), into the time of Manasseh his successor. This date is confirmed by the historical reference in Jeremiah 26:17-19, where the prophecy of Jeremiah 3:12 is quoted in defence of Jeremiah, and is said to have been spoken in the days of Hezekiah (see notes). The period of Hezekiah was marked by great outward changes. Northern Israel was finally overthrown when Samaria was captured by Sargon of Assyria. During Sargon's reign and the early part of that of Sennacherib his successor (705-680 b.c.) Judah also was constantly threatened by Assyria. Then came the great deliverance of Jerusalem (701), which formed the crowning triumph of Isaiah's life (see notes in loco). Micah must have lived through this, if, as seems probable, the last two chapters of the book come from him.

As it stands, the book consists of a number of short oracles which were uttered separately and brought together later. Unless the reader remembers this, he will be bewildered by the abrupt transitions. There are two main divisions, widely separated in time. The earlier, Micah 1-5, belong to the period of Jotham and Hezekiah; the later, chs., 6, 7, probably to that of Manasseh.

2. Social Condition of Judah. The inward changes in the social conditions of the people of Judah during this period were as great as the outward. Judah had been forced out of its isolation. Trade relations had sprung up with the neighbouring peoples. The best intelligence and energy left the country for the capital, where the opportunities of advancement were greatest. Increased trade made the rich and clever richer, the poor relatively poorer. Power became centralised in Jerusalem. It was the seat of the Temple, which had won a new importance through Hezekiah's reforms, the heart of the national defence against Assyria, and the chief centre of the new wealth. The country districts and the city had lost touch with each other. Besides, whether Judah succeeded in maintaining a precarious independence, or became a vassal state to Assyria, its condition under Hezekiah required money, either to pay tribute or maintain its fortresses and army; and these charges fell specially on the peasantry.

3. Personality and Teaching of Micah. His Relation to Isaiah. Micah belonged to the country. He was a native of Moreshethgath, a village among the low hills between the highlands of Judah and the Philistine plain. Prophesying at the same time as Isaiah, he speaks from a different standpoint. Isaiah was one of the ruling class in the capital: Micah was one of the oppressed peasantry. The vices of the city he selects are almost the same as Isaiah scourges, avarice (Micah 2:2), oppression of the poor (Micah 2:9), and luxury (Micah 2:11). But Micah is specially severe on the religious leaders (Micah 3:5-11). Evidently, when Hezekiah made the Temple the centre of the national religion, he unintentionally made the religious teachers more dependent on the ruling class.

Isaiah preached, however, the security of Jerusalem. God will intervene to deliver His city from Assyria. Micah found men misunderstanding this promise, and believing that God would not destroy city and Temple, no matter what they did. He told them the only reason why the city was to be preserved was that it might become the centre of a better morality and a purer faith. Samaria and Jerusalem, the centres of the nation, ought to be the centres of justice and true religion. Instead they were the centres of irreligion (Micah 1:5; Micah 2:1-11; Micah 3:1-10). Therefore Samaria has fallen (Micah 1:6) and Jerusalem shall fall (Micah 3:12).

But this does not mean that Judah shall pass away. Judah's mission does not depend, like that of Assyria, on money and arms. There was a time when Jerusalem was a mere hill fort, when the 'glory of Israel' could house in the cave of Adullam (Micah 1:15), when Bethlehem, an open village, was a king's birthplace. This 'former kingdom' could not compete with the other nations in chariots, fortresses, and a wealthy capital, but it was rich in a great ideal, the ideal of a king who shepherded his people, and received their willing obedience. Though this time should come back, and the pomp of the capital disappear, the result will be to show the nation their true mission of teaching religion to the world (Micah 4:6-10; Micah 5:10-15). God is not casting away His people, though He destroy Jerusalem. There shall arise One from the old stock to represent the divine ideal. Messiah cannot arise in the soil of Jerusalem, full of vulgar ideals of vain glory, but in Bethlehem, where power is turned to unselfish uses and the eternal because divine hopes can be cherished (Micah 5:2-5).

Then Israel will have a mission to the world. So long as she tries to compete with it in chariots (Micah 5:10-15), she is doomed to failure, and has nothing which Assyria cannot give better. But, when she stands for true religion, she offers what the world needs, and becomes the source of Messiah and the world's light (Micah 4:1-5).

It should be added that Micah seems to vary in his prophecy of the result of Israel's mission. This is due, (a) to the idea he has of true religion, as no mere observance of a ritual, but as implying a moral claim (Micah 6:5-8), in this showing a striking resemblance to the strong ethical teaching of Amos; (b) to his view of the nations as free agents, who determine their own attitude to religion. Hence he now sees the peoples joyously accepting Israel's God, and sharing in Israel's peace and blessedness (Micah 4:1-5); again he sees them pursuing their own ideals and coming to ruin (Micah 4:11-13). But, because these truths axe divine, they cannot fail of their effect, either in curse or in blessing (Micah 5:7-9).

4. Micah's Later Ministry. Micah 6, 7 date from the time of Manasseh (690-641 b.c.), but the exact dates are very uncertain (cp.2K21). Sennacherib retreated from Jerusalem, but Esarhaddon—his successor—returned, subdued Phoenicia in 678, Tyre in 671, and made Judah tributary in 676. The old misery and uncertainty continued in Jerusalem. Men turned against the faith which seemed to have promised more than it could give. There was a reaction against Hezekiah's reforms. Men were not irreligious, only they doubted the supremacy of Jehovah. Their nation's impotence against Assyria seemed to prove the existence of other gods, whom it were wise also to propitiate (Micah 6:16). Their worship of Jehovah took on darker elements. They construed their misfortunes as the evidence of His anger, and, like their heathen neighbours, offered their children to propitiate this anger (Micah 6:7), The gloomy terror led them to persecute those who worshipped Jehovah only (Micah 7:2). Against this Micah raised his noble and simple definition of true religion (Micah 6:8). He rebuked anew their inhumanity to one another (Micah 6:9-15; Micah 7:3-6). He insisted on the historic facts which proved the grace of God (Micah 6:1-5).

The prophet speaks, however, like a man who is almost alone in his faith in Jehovah's supremacy. The basis on which a new Israel can be built is almost gone (Micah 7:1-6), since the faithful are so few and dispirited. But Micah rallies on his trust in God. God's purpose for and through Israel cannot fail (Micah 7:7-13). And the prophecy closes with prayer and a confident doxology. Though he has none save God, he will lean the more on God (Micah 7:14-20).

01 Chapter 1 

Verses 1-16

Judgment on Samaria and Judah
Sargon destroyed Samaria, the capital of North Israel, 722 or 721. Micah, about 720 b.c., declaring (Micah 1:6) that Samaria's fall has been due to its sin, announces a like fate for Jerusalem, guilty of a like sin (Micah 1:9). To the prophet this ruin of the people is not like that of the other nations Assyria has destroyed. Since God is manifesting Himself in it, Micah summons the nations to witness the event (Micah 1:2-4). The scourge will fall most heavily on the capitals, because the sin of the people has centred there (Micah 1:5).

Micah sees the route of the invaders through Philistia and SW. Judah, and as he was a native of the district, he laments the fate of the villages he has known (Micah 1:10-16). Sargon may have marched along this route to attack Egypt at Raphia, 720 or 719 b.c.

1. Micah] A shortened form of Micaiah, 'who is like Jehovah.' Morasthite] native of Moreshethgath: cp. Micah 1:14. Which he saw] The revelation was made to his inward eye: cp. 1 Samuel 9:9.

2. All ye people] RV 'ye peoples, all of you.' His holy temple] i.e. heaven, as in Habakkuk 2:20; Isaiah 63:15. Israel's ruin is to be an object-lesson to the nations. 

4. God's judgments in figures taken from earthquake, storm, and lightning. 

5. The first Jacob must mean the whole nation, the second the ten tribes. High places of Judah] LXX and Syr. read, 'sin of the house of Judah.' The capitals, Samaria and Jerusalem, were the centres of moral and religious corruption. 

6, 7. The verbs should be read as presents, 'I am making,' etc.

6. Plantings of a vineyard] Samaria is to become heaps of stones, like the stoneheaps over which vines were trained. Into the valley] Samaria stood on a hill (1 Kings 16:24).

7. The hires thereof] the offerings at the idol shrines. For she gathered, etc.] The wealth of the offerings and plating on the idols, part of which has been gathered through the unchasteness of their women at the idol shrines (cp. Deuteronomy 23:17-18), will be carried to foreign lands, and dedicated to similar idolatries and similar foul rites.

8. Stripped and naked] i.e. without the outer garment (cp. 1 Samuel 19:24); here used as a sign of mourning. Dragons] RV 'jackals.' Owls] RV 'ostriches.' As a patriot Micah laments the calamities he predicts. 

9. He is come] RV 'it' (i.e. the wound) 'reacheth.' The gate was the seat of the old men, the scene of justice. Jerusalem is called the gate of the people, as the centre of its wisdom and justice.

10-16. The vv. contain a series of wordplays on the names of villages in SW. Judah. The text is often obscure, and the point of some of the references depends on local allusions which we have lost. The district may have suffered when Sargon marched by this route to attack Egypt at Raphia, and when he captured Ashdod in 711 b.c.

10. At Gath] cp. 2 Samuel 1:20. In both cases the meaning is, 'Let us in our defeat be spared the malicious glee of our foes.' There is a word-play in the Hebrew here which may be imitated by saying, 'Tell it not in Tell-Town.' The Heb. for 'tell' and for 'Gath' being somewhat similar in sound. Weep ye not at all] read, 'in Akko (or Bokim) weep ye not.' 'Bokim' means 'weeping.' House of Aphrah] or, Beth le Aphrah. Aphrah and dust (Heb. aphar) are very similar. 'In House of Dust, roll thyself in dust.'

11. Saphir] 'beauty-town' with its beauty shamed. Zaanan] in sound like the Heb. for 'outgoing.' The town of outgoings shall be straitly shut up. In the mourning, etc.] RV 'the wailing of Bethezel shall take from you the stay thereof.' Bethezel may mean 'the house of stay.' Bethezel shall be so busy lamenting its own fate that it cannot support any one. 

12. For the inhabitant, etc.] RM 'for the inhabitant of Maroth is in travail (labour) for good, because evil is come down.' This fresh bitterness gives a new justification to the name of Maroth = 'bitternesses' when good was so much desired. 

13. Bind the chariot to the swift beast] i.e. 'you shall need your swiftest beasts for your flight.' Lachish suggested by similarity of sound, the Heb. reckesh, i.e. 'swift beast.' We have not the key to the allusion in the end of this verse. It may mean that Israel's idolatry made its first entry into Judah through Lachish.

14. Presents] RV 'a parting gift,' the marriage portion of a bride: cp. 1 Kings 9:16. Judah shall be obliged to relinquish Moreshethgath ('the possession of Gath'), once her possession, to the conqueror. The houses of Achzib] shall be achzab, 'deceitful,' i.e. the kings of Judah shall no longer be able to rely on their support. 

15. Mareshah] which may mean possession. 'I will bring to the possession a new possessor,' i.e. the king of Assyria. He shall come, etc.] read, 'the glory of Israel shall come even unto Adullam.' David, the glory of Israel, had already found shelter there (1 Samuel 22:1). If those who are the glory of Israel return thither for refuge, it may be to rise with new vigour as David did. The threat is also a promise. 

16. Make thee bald] artificial baldness was a sign of mourning (Leviticus 19:27; Deuteronomy 14:1). Eagle] probably griffon vulture. Judah is here addressed as a woman mourning over the loss of her children.

02 Chapter 2 
Verses 1-13

The Sins that Bring Ruin
Micah 2, 3, as dealing with the same subject, should be read together.

Micah now enumerates the sins which must bring punishment on Judah. He inveighs bitterly against the rapacity of the rich towards their poorer neighbours. The leaders in the capital, judges, prophets, and priests alike are destitute of the religion which makes a man interpret his power as a means of helping men and so glorifying God. Instead they regard it as a means to win money and position to themselves. The national institutions have been degraded into a means by which selfish men aggrandise themselves (Micah 2:1-2, Micah 2:8-9; Micah 3:1-5, Micah 3:9-10). Therefore these shall not continue (Micah 2:3-5), and even Jerusalem shall be plowed as a field (Micah 3:12). The leaders reproach Micah as no patriot since he utters such things against his people, and no prophet since he forgets that God must save His chosen nation (Micah 2:6-7). Micah replies that God will keep His nation, but that Jerusalem is not essential to God's purpose. When the capital is mined, the nation may only be made more fit to fulfil its true ends in the world (Micah 2:12-13).

2. Cp. 1 Kings 21 for the Israelite's attachment to his heritage. 

3. This family] cp. 'The whole family which I brought up out of the land of Egypt' (Amos 3:1). I devise] as contrasted with their devising (Micah 2:1). 

4. Turning away] RV 'to the rebellious,' i.e. God divides the ill-gotten fields to heathen and idolaters. 5. This may mean that the oppressor nobles shall have none to cast the measuring line on an allotment, when the periodical redistribution of the land took place, and some respect was had to old family rights. Their line is to fail.

The text of Micah 2:4 and Micah 2:5 is uncertain, but the sense is clear. It shall be rendered to them as they have rendered to others.

6. Cp. Isaiah 30:9-11. Translate: 'prattle not, thus they (the nobles) prattle. They (the prophets) should not prattle of these things; their scoldings are unceasing.' The nobles turn on Micah. Prophets have no right to meddle with social and political questions, but should leave them to men whose business it is to deal with them. We are weary of this eternal scolding. 

7. The first part of the V. probably continues the speech of the nobles: 'Shall it be said, O. house of Jacob, is the spirit of the Lord straitened? are these His doings?' Can we, a nation whom God called the house of Jacob, endure to hear a prophet foretell its ruin? Micah replies abruptly, 'Tour sins are blinding you. My words are good to men who bring a conscience to their appreciation.'

8. Even] RV 'but.' With the garment] RV 'from off the garment.' The robe is a mantle, the garment what is usually called the upper garment. Men averse from war] quiet, peaceful people. Micah seems to refer to some merciless treatment meted out by creditors to their debtors: cp. Exodus 22:26, Exodus 22:27.

9. My glory] i.e. their inheritance in the holy land. The prophet implies that women and children are being sold into foreign captivity. 

10. Because it is polluted, etc.] better, 'because of uncleanness ye shall be destroyed with a sore destruction.' They shall be driven from the land from which they have driven others. Their guilt makes the land no resting-place for them. 

11. In the spirit and falsehood] better, 'after wind and lies.' What promises material benefits alone appeals to them.

12, 13. An oracle of restoration, which has been inserted between the two denunciations, when the separate oracles were collected in writing. Micah promises restoration, when the judgment has done its work. The expulsion from the land (Micah 2:10) shall not be permanent. 

12. The sheep of Bozrah, etc.] better, 'as sheep into a fold, as a flock into the midst of the pasture.' The great noise is the noise of the joy at return. 

13. Read the verbs throughout as perfect. The writer speaks as though what he promises had already taken place. The breaker] or, 'deliverer': they have been shut up as in a prison. One will come to open their way.

03 Chapter 3 
Verses 1-12

Wickedness in High Places
Micah returns to his indictment against the people's leaders. Their power was given for the sake of justice, and they have abused it for extortion (Micah 3:1-3). Their time shall be short (Micah 3:4). The prophets have abused their trust in order, by flattery of the rich, to make a good living for themselves. To them Micah prophesies judicial darkness (Micah 3:5-7). He declares his own ideal of the prophetic office (Micah 3:8). Finally, he accuses all the leaders of the nation of having followed their own appetites. and trusted in their being necessary to God. God will prove by the ruin of Jerusalem that He loves righteousness more than' Jerusalem (Micah 3:9-12).

1. Is it not for you, etc.] i.e. is it not the reason for your holding power, to declare right to the people? 

2. From off them] i.e. the common people. 

4. When God comes to judgment, they will find no mercy. 

5. That bite with their teeth, and cry. Peace] i.e. any one who fills the prophet's mouth secures his silence about his patron's sins. 

6. Judicial darkness shall fall on these prophets. When men play fast and loose with principle for the sake of money, they lose all sense of principle. Right and duty become empty words.

7. Cover their lips] a sign of mourning: cp. Leviticus 13:45; Ezekiel 24:17, Ezekiel 24:22.

8. Micah's ideal of the prophet's function, viz. to call sin by its right name. 

10. i.e. they make the common people sweat blood to build their mansions in the capital. 

11. Is not the Lord among us?] the same mechanical faith in the presence of the Temple as in Jeremiah 7:4 : cp. 1 Samuel 4:3.

12. Cp. Jeremiah 26:17-19. The people of Jeremiah's time, angered by his prophecies of disaster, wished to put him to death. Some of the elders reminded them that, when Micah denounced a like judgment, Hezekiah, instead of killing him, repented at his words, and so averted the disaster. This implies that the religious minds of that time recognised how true prophecy is always conditional, and how the fulfilment of its predictions is conditional on the attitude men take to them. High places of the forest] better, 'heights in a wood.' The slopes of the ravines shall be overgrown with brushwood, out of which the bare scalp of the Temple-hill will rise.

04 Chapter 4 
Verses 1-13

Zion the Spiritual Centre of the Earth
1-10. Here purified Israel is the light to the nations, which joyously acknowledge the supremacy of its God. The Temple shall be glorified, because known as the source of a help which all men need. When men grow eager for this, their wars shall cease (Micah 4:1-4). Because Israel is holding its faith as a trust for all men, Micah bids his people hold it more resolutely (Micah 4:5). Though their very national existence is threatened (Micah 4:9-10), let them not despair, God can restore them. Their being driven out of their own land may be His means for making them see themselves as bearers of His religion (Micah 4:6-8, Micah 4:10). The oracle may have been uttered when Sennacherib was threatening Judah, 701.

1-3. Cp. Isaiah 2:2-4. The great Messianic prophecy of the OT. which has been fulfilled since Jesus Christ of the stem of Jesse became the Light of the world. Some think that this locus classicus of Messianic prophecy was taken by both Micah and Isaiah from an older prophet. Professor Cheyne thinks that it is a post-exilic utterance, and was inserted by compilers or editors into the works of these prophets.

1. In the top] RM 'at the head.' The kingdom of God will be supreme. People] RV 'peoples': Micah means the heathen nations. 

3. Judge among] RV 'between.' God shall be the arbiter of their quarrels, and so war will cease. The nations shall be more eager for justice than aggrandisement. 

4. This v. is not in Isaiah. Isaiah belonged to the city, Micah to the country.

5. Translate: 'because all the peoples walk, every one in the name of his god, let us (or, we will) walk in the name of the Lord.' Micah drops back into the present. Since Israel's faith is to enlighten the world, let them be the more diligent to keep the faith.

6. In that day] the latter days of Micah 4:1.

7. Here and in Micah 2:12 Micah expects the return from the Assyrian captivity, not of all Israel, but of the remnant who, remaining faithful to their religion, shall become the stock from which the Messianic future will spring: cp. Isaiah 6:13; Isaiah 10:20. Isaiah 11:11. Isaiah 24:13. 

8. Tower of the flock, etc.] i.e. Jerusalem. Unto thee, etc.] RV 'unto thee shall it come; yea, the former dominion shall come, the kingdom of the daughter of Jerusalem.' When the people have repented of the sins which brought their ruin, God will restore them as wide a dominion as in the days of David.

9. The captivity which seems to destroy the kingdom with its king and counsellors will be the birthpangs of a better state. 

10. Probably Thou shalt go even to Babylon was added to explain the prophet's meaning, by one who saw the Babylonian exile. Essentially he was right. But the enemy in Micah's time was, not Babylon, but Assyria. And what Micah means is that his people shall be cast out of Jerusalem, and, when they are compelled to dwell in the field, i.e. without a capital and a court, they shall learn that God's ideal of a kingdom can be realised without these.

11-13. But Assyria is about to besiege Jerusalem: cp. Isaiah 36. Their aim is to destroy Jerusalem (Micah 4:11). But they are only the instruments in God's hand (Micah 4:12). Their proud self-confidence shall bring them to shame before Israel (Micah 4:13).

11. Many nations] the polyglot hordes of Assyria: cp. Isaiah 33:3.

12. He shall gather] RV 'He hath gathered.' God has brought them to their ruin. 

13. Hoofs] oxen were used to tread out corn (Deuteronomy 25:4). I will consecrate] RV 'thou shalt devote': cp. Leviticus 27:28.

The nations, which try to destroy Israel, shall be destroyed by Israel in the interest of the truth Israel represents.

Verses 1-15

Bright Visions of the Future
Micah's view of Israel's future, especially in relation to the nations. He believes that God chose Israel to maintain and teach true religion, and that in this lies Israel's greatness. The people have forgotten this and have tried to emulate the other nations in wealth and pride and armed strength. Such a contest was hopeless, and God will prove its hopelessness by bringing ruin on Jerusalem, where these pomps were gathered. But, when the chastisement has done its work, the nation will return to its divinely-given task. It will have a mission to the nations.

The chapters appear to contradict each other as to the result on the nations' fate. This is because Micah regards the peoples as free agents, and the religion Israel teaches as no mere ceremonial observances. The nations may recognise Israel's message, and, submitting to God's will, receive the blessing He gives (Micah 4:1-5). They may refuse it. But, if they obstinately oppose it, they shall be overthrown (Micah 4:11-13). For, since the truths Israel represents are divine in their origin, these must be a blessing or a curse, according as men accept or refuse them (Micah 5:7-9)

05 Chapter 5 

Verses 1-15

The Birth of the Messiah
1- 5a. Jerusalem is besieged, its ruler insulted by the invader (Micah 5:1). Micah proclaims not only deliverance, but a deliverer. He will arise from Bethlehem, David's birthplace (Micah 5:2). God raised up thence a ruler who shepherded his people instead of fleecing them, and who represented God's eternal ideal of a ruler, not his own interests. He will send us in our new need another like the first. And this man shall be our peace (Micah 5:5). It is Micah's prophecy of Messiah. Jesus Christ has taken away its temporary and local allusions, and made it greater than Micah knew.

1. Now gather thyself] better, 'now thou mayest gather thyself in troops, thou daughter of troops.' The reference is to Assyria. Micah sees the armies gather against Jerusalem, and foresees the possible overthrow of the dynasty (the judge of Israel). But Judah's future does not depend on Jerusalem. God can raise up from a village a deliverer.

2. Thousands] or, families: cp. Numbers 1:16; Numbers 10:14; Joshua 22:14, Joshua 22:21. Several such families made up a tribe. Unto me] or, 'for me,' i.e. to fulfil my will. The true ruler represents God's will in Israel. Since God's will has been the same from everlasting and must be manifested, the goings forth of one who lives to manifest it are equally from everlasting. When Israel's rulers fail Him, He raises up another. Bethlehem] cp. Joshua 1:15; Joshua 4:10. When Saul failed Him, God chose David from following the sheep, and set him to shepherd Israel. When the rulers of Jerusalem have failed Him, God will raise up even an obscure villager to represent His ideal of righteous government.

3. Will he give them up] better, 'He is giving them up.' She which travaileth, etc.] the reference is to Isaiah's prophecy of immanuel (Isaiah 7:14). Then the remnant, etc.] better, 'and until the remnant of His, i.e. Messiah's brethren shall return unto the children of Israel.' As Messiah was to arise from Judah, this means 'until the tribes are reunited.' The reference is to Isaiah's name for his son, Shear jashub, 'a remnant shall return' (Isaiah 7 Probably the V. is a gloss from the exile: cp. Micah 4:10. Some one explained that Micah's promise of a deliverer from Bethlehem was delayed, and God was still giving His people to captivity, until Isaiah's prophecies had been fulfilled.

4. Feed] not himself, but his flock. The figure of the shepherd-king is continued.

5. Connect the first clause with the preceding, and put a full stop after peace.

5, 6. The power of Assyria, which rests on brute force and has no sympathy with the mission of Israel, can only last till God raises up a stronger than itself. It fell, as a matter of fact, before Babylon.

5. Eight principal men] Seven was sufficiency, eight is super-abundance. 'We shall not want for leaders.'

6. Land of Nimrod] cp. Genesis 10:11.

7-9. Israel's dual mission. Its message has been trusted to it by God, and cannot remain without effect. To those who receive this truth gladly, it will come like refreshing dew. To those who oppose it, it will come like a ravening beast.

7. People] RV 'peoples.' The influence of Messiah is not to be confined to Israel. Tarrieth not for man] the mysterious dewfall, inexplicable by man, is meant. 

9. Better read as a prayer: 'let thine hand be lifted up upon thine adversaries, and let all thine enemies be cut off.'

10-15. Since war and pomp have driven any higher national ideal from their minds, God will strip them of the things in which they have trusted. Micah puts chariots and idols on the same level and under the same condemnation.

11. As the centres of the oppression described in Micah 2, 3. 

13. Standing images] the stone pillars of Leviticus 26:1; Isaiah 19:19, etc.

14. Groves] RV 'asherim': cp. Jdg 317: emblems of idol-worship. 

15. Such as they have not heard] RV 'which hearkened not.' God will judge the nations according to their attitude to Messiah and Israel's faith.

06 Chapter 6 

Verses 1-16

God's Arraignment of His people
1-8. Micah's message to the discouraged believers. They have lost heart because of the apparent contradiction between the promises of their prophets and the hard facts of their history. They have lost faith in God's grace, and are trying to propitiate His favour by such sacrifices as the heathen offered to their gods. Micah appeals to nature, to history, and to the reasonable service God requires. He calls on the hills to witness what God has done (Micah 6:1-2). He appeals to the great deeds of God's redemption for His people (Micah 6:3-5). He insists on the simplicities of God's requirements (Micah 6:6-8).

2. Strong] RV 'enduring.' The mountains have outlived so many generations of disobedience and unwearied mercy: cp. Isaiah 1:2.

3. Wearied] God's demands are so simple (Micah 6:8). 

5. From Shittim unto Gilgal, etc.] RV 'Remember from Shittim unto Gilgal, that ye may know the righteous acts of the Lord.' Shittim was the last station of the desert-wanderings, Gilgal the first in Palestine itself. The prophet reminds them how in their national history God has proved His compassion.

6. 7. The people are represented as asking what more God requires from them. 

6. Calves of a year old] a choice gift: cp. Leviticus 9:3.

7. Human sacrifice was practised (2 Kings 21:6; Jeremiah 7:31; Jeremiah 9:5), especially in times of great national danger (2 Kings 3:27).

8. Micah brings forward to a generation which is seeking fantastic ways of propitiating its God, the grave and tender simplicities of His requirements. He does not want their wine and oil and children: He wants their obedience. The other things are only valuable to Him as the evidence of their willing obedience. Compare how, when Abraham has shown himself willing to surrender his son, Isaac is not required from him.

9. The text is uncertain but the sense is clear. 'When God speaks in warning, it is the part of a wise man to fear (RM) and to seek to discover the reason why God uplifts His rod.' The reasons in this case follow in the succeeding questions. 

10. The scant measure] cp. Deuteronomy 24:14 f. Amos 8:5. 

11. Shall I count them pure] RV 'shall I be pure,' i.e. can any man be pure? 

13. RV 'Therefore I also have smitten thee with a grievous wound.'

14. Thy casting down, etc.] RM 'thy emptiness shall be in the midst of thee,' i.e. thy famine shall continue, because thou shalt have food but not sufficient. Thou shalt take hold, etc.] RV 'thou shalt remove but shalt not carry away safe,' i.e. thou shalt fail in the effort to remove thy people from the enemy's power. 

15. Sweet wine] RV 'vintage.' 'Thou shaft tread the grapes, but shalt not drink the wine made from them.'

16. The statutes of Omri and the works of Ahab's house are the worship of Baal: cp. 1 Kings 16:31-33. Manasseh has gone back to the sins of the northern kingdom, though its fate might have warned him: cp. 2 Kings 21:13. The reproach of my people] better, with LXX, 'the reproach of the Gentiles,' which Ahab's house, through the captivity which was the punishment for its idolatry, is bearing.

Verses 1-20

God's Great Controversy with Israel
Note the change in the prophet's attitude. He speaks no longer to a united nation, but to parties. Now he speaks to a party, pious but discouraged (Micah 6:1-8); again, he testifies against men who have turned their backs on the Law (Micah 6:9-16). Persecution for religion's sake has appeared, and taught men to distrust each other (Micah 7:2-6) Probably the chapters date from the time of Manasseh. Sennacherib recoiled baffled from Jerusalem, but Assyria was not exhausted. Esarhaddon succeeded in making Manasseh tributary in 676 b.c. Their religion had not brought Judah all the relief men expected. The heathen elements in the nation, repressed by Isaiah's and Hezekiah's influence, reasserted themselves. A reaction set in and found a leader in Manasseh: cp. 2K21. Especially men remembered that in his reign persecution for religion's sake was practised: cp. 2 Kings 21:16.

07 Chapter 7 

Verses 1-20

Confession and Contrition Bring Back Hope
1-6. Jerusalem laments her estate. The righteous among her children are taken from her by violence (Micah 7:1-2). The rulers misuse their position for their selfish ends (Micah 7:3-4). Worst of all, the trust of a man in his neighbour's honour, which makes the cement of all society, is gone. Even the ties of nature are disowned (Micah 7:5-6).

1. Desired the firstripe fruit] RV 'desireth the firstripe fig,' which, now the harvest is past, is gone. The righteous (the early figs) have been gleaned out of the city. 

2. Cp. Isaiah 57:1. Both passages speak of a scourge which has specially fallen on the righteous, and so point to a period of persecution. 

3. The probable sense is: 'their hands are busy in evil, the prince asks the judge to do some knavery, the judge is ready to do it at a price, the great man needs but utter his bad desire to find ready instruments: so they weave together a web of fraud and violence.'

4. The day of thy watchmen and thy visitation] the day of God's visitation foretold by the prophets: cp. Isaiah 21:6. It will confound such men, since its principles are the opposite of theirs. 

5. Guide] RM 'familiar friend.'

6. The final proof of social corruption is the death of men's trust in each other. See our Lord's adoption of these words (Matthew 10:36).

7-20. Everything seems lost but God: therefore Micah looks more to God (Micah 7:7-8). His chastisements are tolerable, because they have meaning (Micah 7:9). Their end will be that through her sufferings Israel shall rise glorious and purified (Micah 7:10-13). God who called them will restore them and work through them (Micah 7:14-17). Micah closes with a doxology. Even Israel's sin cannot weary God's faithfulness and compassion (Micah 7:18-20).

7. Therefore] RV 'but as for me.' In such evil days the true man finds refuge in God.

8. When I fall] calamity, not sin, is meant. 

11. Decree] RM 'boundary,' i.e. when God restores the nation and permits the walls to be rebuilt, He will give ample room: cp. Isaiah 33:17 rm. 

12. RV 'In that day shall they come unto thee, from Assyria and the cities of Egypt, and from Egypt even to the River,' i.e. Euphrates. From sea to sea is not meant of any specific sea: rather the exiles from West to East and from East to West shall return home. 

13. The land] Canaan. Before this return must come chastisement.

14. The prophet passes abruptly to prayer. Solitarily] Israel was always separated from the nations as the flock of God: cp. Numbers 23:9.

Carmel.. Bashan.. Gilead] perhaps chosen because they were districts devoted to pasture, as contrasted with the cities and their vices.

15. According to] RV 'as in the days of.' God in answer points back to His past mercy.

16. Confounded] RV 'ashamed' to see how impotent is their might. 

17. RV 'they shall come trembling out of their close places' (their useless fortresses); 'they shall come with fear unto the Lord out God.'

18. Who is, etc.] Micah's name means 'Who is like the Lord? 'The prophet concludes with an outburst of praise.

